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(MURAL PAINTING AT THE LOBBY) 
‘The Coming of Christianity to Cagayan de Oro 


The first inhabitants of Cagayan de Oro (then known as Kalambagohan or 
Himologan) were Bukidnons. They were paga and had their own chiefs and 
leaders. However, before the coming of the Spaniards, the people of Himologan 
became tributaries of the Muslim Maguindanao. 

Then in 1622 the first Spanish missionaries came to Himologan from Butuan. 
They were Fray Francisco de ta Madre de Dios and Fray Juan de San Nicolas. Both 


occupied by the Saint Augustine Cathedral, Gaston park and tennis court near the 
steel bridge. A convent was chen built which was called Cagaiang. 

In 1626 a new parish priest replaced the arhet misuonartes. He was Fray 
Pedro de San Augustin. known in history as “El Padre Capitan”. He was instru- 
mental in defeating Sultan Kudarat's attempts to regain Cagayan de Oro as part of 
Maguindanao territory “EI Padre Capitan” had a stout stockade buili around the 
village as protection against the Moros. The patron saint of Cagayan dê Oro was 
chosen in honor of this intrepid priest. 


A Brief History of the Xavier University Museum (Museo de Oro) 


The Xavier Folklife Museum had its beginning in August 1967 in the 
foyer of the Science Center. It was started by Pr. Francisco R. Demetrio. 
SJ., as an audiovisual] aid in teaching cultural anthropology and folk tradi- 
tion in Xavier, At that time the museum had only a very modest collection. 

A year later in August 1968, it moved to two renovated rooms in the first foor 
‘of the Lucas Hall building. One room became the office and library of the 
Department of 


bulking: 
order to display them properly. It will also serves as the Research Centre on 
‘ecumenism and inculturation; the Archives of local history and folklore: and the 
Office of the Department of Philippine Studies. 

Thedoorsof the Museum are always open not only to students and faculty of. 
Xavier University but also to all citizens. young and old. of this city, of the province 
and region as well as to visitors from other parts of the country and from abroad. 

‘Our task however is not over. We must continue and expand our 
researches; build a Trust Fund for the upkeep of our researchers, 
our workers and our building. 

It is our fervent hope that more people will realize the need to participate in 
this worthy and worthwhile project. 
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res of th ly ec сод Та биб кои бате и и за Цени. 
10 Mystery was the bed-rock upon which the great traditions 
: Hinduism, Buddhism. 


ity, 

In this inaugural exhibit of the Xavier University Museum (Museo de Oro) we 
ate depicting both through painting and through selected ethnographic artifacts the 
persistense and prevalence of belief in spirits and the changes it hay undergone 
through the centuries. 

We shall begin with the origins of the world and of man in the mythic 
tradition of our people. Then we shall go through the unfolding of the his- 
torical process in Our land, highlighting the role of belief in spirits, in their 
ritual of planting, harvesting and tilling the soil; the institution of sha- 
manism and the rituals for curing; the ways of settling disputes and their 
poace-pacts, and lasting until and beyond the coming of the Roman Catho- 
lic Church some 400 years aga. 


1. Origin of the First Man and Woman 
‘A beautiful bamboo grew on the spot where Captan (the god of the land 
en and Maguayen (the goddess of the sea breezes) had their idyllic love. 
one day, King Manaul, the caple-god, weary from ceaseless Aying, came to 
aon amo. King Manaul was about to fall asleep when he heard first a 
female voice, and a little later. he also heard à male voice from within the bamboo. 
King Manaul who was very voracious thought that a chick was hidden inside the 
bamboo. Just then a beautiful lizard appeared on the bamboo irunk. Manaul 
Junged forward to peck at it but the lizard escaped. His peck however cracked the. 

bamboo, 


Out of the cracked bamboo emerged two beautiful creatures: Sicalac and 
‘Sicouay, the firyt man and woman, The two greeted and thanked Manaul for setting 
them froc. Then thoy raised thcir hands skyward as if in prayer- 


(Pavon Version) 
2. The Origin of Man 

In the olden times there were no people on earth. The people used 10 live in 
* LA E in oak aralt Ar alts lived in 

and seas. 

In heaven, there was a hunter named Ukunirot. He was superb in the use of 
bow and arrow and the spear. Although there was plenty of meat, he was not 
contented since he was fod up with the monotonous diet of moat and with the very 
warm clothing of bird's feathers. 

One day while hunting. he saw a big bird. He shot at it with his bow and arrow 
but the arrow went through the biri's body and fell fo the ground. When Ukunirot 
pulled out the arrow, some pieces of the ground also come out and a hole was made 


his 
saw and decided to go down. They made a rope out of the bird's feathers and with 
"his rope they all went down to Earth except a fat woman who could not get 
through the hole. She was left in heaven, 
When Ukunirot descended, the rope snapped and so they could no longer go 


— 








Likewise, the ancient Filipinas believed that the lund of the dead way found 
across a body of water. This belief explains tbe hoat«shaped coffi found in 
Tagpuangg’. barrio Agusan, Cagayan de Oro Cuy. The dead was interred with 
provisions and implements as if he were going on a journey. 

He was also provided always with some gold ornaments or objects to be uned 
as a brite für the guardians of the dead. Sometimes even a slave was опе) жин 
him {if the dead person was a chief) to serve him in the afterlife 

‘The boar coffins were made of hollowed out tree trunks. Once the corpse was 
imide, the cover was placed and glued onto the coffin. Then rattan or abaca ropes 
were used to lash the coffins tightly. The site where the coffin was placed would 
then become some sort of local cemetery for the family of the deceased and their 
relatives. 


Before the Spaniards came to the Philippines, our ancestors believed that the 
land of the dead was found across a body of water د‎ river. a lake. or an immense 








iri la em er‏ و و ورل 


— — the corpse is placed inside a coffin made from a 
hollowed-out trunk of a tree. The coffin is sealed airtight with resin and shed 
tightly with rattan. It is then placed on a platform inside the house. After several 
years, the corpse which has turned to bones, is transferred into the ground, and 
placed into a limestone urn, Rituals are performed everytime a transfer is made: 
from the house into the ground. {rom the ground into the burial jar. 


9. Kulaman Burial Jars 
—— — 


— Gen, & Mrs, Wilfredo Encarnacion 
‘Cagayan de Oro City 
Date Received: August, 1972 


The recent findings state that the ¿nfaman burial jars are as early as 6 A.D. 
They were made and used by the rich Bukidnon chieftains or Muslims for their 
dead relatives. 


Section Three 
Chinese Ceramics Among the Early Filipinas- 


Before the first westerners stepped on Philippine shores, we already 
had over 800 years of a steady contact with the Arabs and the Indians and 
the Indians and more frequently with the Chinese. Evidence of this trade and 


cultural exchanges were unearthed by archaologists in innumerable diggins 
and sites in the Philippines like those of Puerto Galera Calantagan, and Santa 
Ana, 

Tradewares found in these archeological sites give significant function 10 
Philippine prehistory by providing a dating framework. Trade potterics can be 
roughly correlated with succession of Chinese dynasties which have absolute upper 
and lower limits. The presence or absence af particular types in archeological sites 
enables one theoretically 10 date these sites by correlating the types with the 
dynasties: 

Tang Dynasty - 619-908 
Five Dynasties - 900-960) 
Sung Dynasty - 96061279 
Yuan Dynasty = 1274-1368 
Ming Dynasty + AN Loud 
Ching (Manchu) 
Dynasty - 1644-1911 
When the port of Canton was closed to foreign traders due to internal 
conflict in 879 A.D., the Arab traders took a new northward route which 
traversed Japan, ‘Korea, Formosa, the Philippines and Borneo, The Arabs 
were the first foreign traders who made trading concessions with the early 
Filipinos and brought with them the first porcelain pieces produced during 
the T'ang Period (619-906). It was in this period that China first produced 
really fine porcelain after many centuries of gradual development. However, 
porcelain pieces found in various sites at this period are rather rare due to 
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of business. As the Chinese improved their shipbuilding techniques and 
mastered the niceties of monsoon sailing, they entered the Southeast Asian 
trade, 

From the 12th century, the trade in porcelain handled by the Filipinos began. 
its rapid growth. To pay for their-rather heavy. of porcelain ware, the. 
Filipinos offered in exchange natural products such as pepper, corals, beeswax, and 


period of disorder followed the Tang and from 906 to 960 A.D... civil wars 

saw the ascendance of Five Dynasties and Ten ‘until the chaos was put to 
A.D.) which produced the 

development of the finest porcelain, now characterized by one or two dominant 
ay аі жесі ee erre ана 


stoneware jars in significant numbers were traded starting in the 


Large 
late 13th or carly 14th century A.D., during the Yuan Dynasty in China, 
‘The jar of the early Ming emperors, 


trade with China would reach its climax during the Ming Dynasty 
(1368-1644) which rose following tbe fall of the Yuan Dynasty of the Khans. 


These wares have been found only in the Philippines and Indonesia. 


‚Chinese trade in porcelain flourished throughout the Ming and into the 
Ching Dynasties, It declines with the onset of the Spanish galleon trade. 


Porcelain was the prized possession of the native Filipinos of those times — 


many 
ige and thus they wore used as heirlooms. Jars were important 
lema in the dowry and are stl) used ns part of tha prios for мий feudi among 
peoples. Jars, too, were and are still held with great regard among the 
and 


ER. gray stoneware with brown ochre to black-brown‏ سګرن 
flowers, clouds, serolis and other‏ .. 
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Casino, سن سل نر‎ In The Phiiappines*, ند‎ 
баймен Aslan Archaeology, compilation). 

Patase, EP., The Philippines Is The World Of Southeast Asina A Coltoral History, 
heron Citys Philippine Enterprises Publishing Inc. 1972. 


10. Stone Hare, Seog Dynasty; ca. 13th century. 
سا‎ Fr. dases Hcteough 
Cagayan de Oro Coty 
Date سل سب‎ 


11. Mange > Stone Warez (Buranme) with dripping glaze, ca. tòt cast. 
Donors Fr, Arthur Shee, 8.3, 
Bate در‎ 


This pottery, believed to be a trade pottery, wat found in Zasboanga City Just 
after World Mar 15. fonily, digging a cellar, foung this in the areo they were 
ancavatlog, Ley gave it to Fr. Arthur Stee, S.d., sepericr of the ізіме 
‘istrict and he presented it to the Sovier Univervity RIAU Research Institute, 
The type of glaze suggests that it aay be of Annanaae origin. 


12. Tie or hunt) 
Мама Stoneware = wartabani Black glazes ca. 18th century, 
Donors Getrudes Banayla Babejon 
Jasaan, өшін Oriental, 1969 


13, Tadya Stonewarey Chinese Ching Dynasty, ra, 19th century, 
Chinese Stone Jar, "sontey Sor”, Ching руму 
مهس سسا‎ 
Шал, Lanao des Norte 
Date Received: June 29, 1965 


anqa = Chinese Ching Dvnarty, cas 19th century 
Torten ir (Ceramic) usually uted ap salt container Lo pousehol és. 


п ж 
Cagayan de Gro City 
тик тени August 13, 1967 
бейімі wr: Doas Concepcion vit, dv Кои 


b ; 
‘2 Ming Plates = crackled finished, 
752 


Donors Та 


ja Cagayan de Oro tity 
Date Received: August, 1908 





db, Ching Soup Bowl ^s Cover Famille Jaund*, Singapore Dow. 
Donors Krs, Angeline Sector 
Titinga, ligas City 
‚ Date Receives: ВИ 


V. Mee and White Ming Row! 


group pan 
Drought to the Philippians by tradars, 
Donors Pr, Frank Madigan, 5.41. 
Lal 


Cagayan de Oro City 
Date Received: December, 1968 


Chinese Porcelain Jar for cookin; Hate Chingy cas 1900 
Donori Mes. A. Shocker 

City‏ سم سا 
ate Receives: 1969‏ 


Chinese Porcelain dar for cookies, Late Ching: ca, 1900. 
Domori Ms. Rosario Garcia 


Tigan City 
Date Received: March 18, 1960 


Chinese Porcelain Jar for cookies, late Chingy ca, 1900, 
ملسو سا‎ 
Bass, Negros Oriental : 
Solicitor: Fr. Frank Madigan, S. 
Date Received: Jan, D, IMi 


‘ue and White Fish Plate; Iate Chingy ca, 1900 
Piate with tist otit donated by Felipe tado 
Bf Dinaig, North Cotabato 


LL 

Celadon Bowl 

Thailand Ith century, 

Donor: Me. b Ars, Pabio Garcia Faaily 
Cobo City 


Date Receives: 1968 
изм Set (crenser | sugar set) 


with metal maneling бігіз. (кіз өзе Жегі ane brothers) 
tes 1920. 





7 Moori Rev. Fr. Pedro Paturibot 
~ formerly assistant Parish Priest of 01022110, Aisasis Oriental 
Original Omer: Ar. Vicentico Семиз 
سا‎ Cagayan de Oro City 


The pot is one af the pair which was given to Rev. Fr. Joseph Jucas, S.J, aben 
he was Parish Priest of Tagoloan in early 193075. 
Date Received: Joly 6, 1967 


Date Received: Fen. 18) 1967 


Patitos 
J saucers (Japanese) pa, 197 and 2 Ching dynasty saucers ca. 1930 
ره سا‎ 
Cagayan шу 
тау. 10, 148 


The Lost Waz Process (Maranao) 


Aloacigs, paraffin and мезет ore ained in equal proportions, A rolling pis 
35 used to flatten the waxy sass to the desired thickness, The war is then dipped 
de Julewar water to sate it pliable, The war is pressed around the wooden асе] 
(ot the brassuare to be sade), The wan a0ld is placed on a baseboard and left to 
harden. Dry sand is poured into the wax sold to prevent deforsation, Saali strips 
of wax the size of spaghetti are sade, softened with kerosene and used to fore 
designs on the surface of the xet seiê, 


>j 





wax and for pouring in the molten brass), 


inches nails or L shaped rods to prevent collapse during firing when the wax melts. 
‘The incasement is sun dried to remove moisture and 


sence en mae an een be Жа 
poured out. Molten brass is poured into the space vacated by the melted wax. 

(Bigger and more elaborate pieces are molded by parts, The parts are riveted 
together with copper or brass rods.) 


The mold is then broken to take out the molded brass inside the incasement. 
Source Reference: 
Abdulmari A. Imao, “Muslim Brassware” Filipino. Heritage. Vol. 3. Manila: 
Lahing Pilipino Publishing Inc., 1977. pp. 681-682, 


D: Tabak 
Muslim fruit tray 
Bought in Marawi, Lanao del Sur 


30. Luwag 





The Philippines has been called a melting pot of the East und the West, It is 
where the cultural influences of both the Orient and Occident meet and interact. 


herbolario 
Its equally possible for a farmer to use pesticides and fertilizers while at the same 
— — 
contrasts however are more apparent than real. In all these instances 
iets me len Socios rl andare 


jit ghosts, and possessing power persist 
despite the coming of “scientific ideas” from the West. Perhaps the Filipino is not 
‘© much superstitious as more perceptive of the fact that science and the scientific 


AM 








They believe that the siring. a tribe of dwarf spirits who live in the numuk (balite) 
r- The white sap of the balite would serve as milk for 


: Unggo-ungga 

Cebuano: The Manananggal is a viscera sucker. It is rare in the world folklore 
but quire common in Philippine lower mythology. The Manananggal looks like a 
beautiful woman by day. At night time, it detaches the lower part of its body while 
the arms become wings. It thes like a bird of monstrous shape, ft sucks the 
discarded phlegm of sick people and the entrails and livers of its victims. It also. 
sucks out the foetuses of pregnant women. It uses x long tubular tongue which it 
sends through the rool and the steeping victims belly, 


49. Lana batok sa wakwak 
Bottle of oil against witches 


Mambajao. 
Date Received: May. 1967 


* Oil against witches 
Donor: Mrs. Marcela Requerme 
Portulin Medina, Misamis Oriental 
Date Received: 1972 


The Composition of this Oil Is from Different Roots 
1. Alingatong (sagay) - “kung ang 
سم خپ‎ o mo memi vig any 
2 Tahid - Tanum ngu mahait ug makasamad 
3. Sapinit - Usa ka (vine) кра gamer ng tunukon 
4. Tuyum nga bokiki - (black and white sea-urchin) 
5. Bog va pagi - tail of a sting-ray ug uban pang mala-la nga tnum sa ibig ug 


yuta. Ang lona gikan sa bugiong nga kinapusuran ug gibwhat 
реміз м кісе өле 8 eS 


51. Ashes inside the incense burner 
Small Chinese Incense Burner 





Donor; Mr. & Mrs. Plutarco Garcia 
‘Cagayan de Oro City 
Date Received: Jan. 14, 1980 


Manananggal‏ تسس a‏ ناي 
to Manananggal returns to its and finds the ashes .‏ 
Малана сома itt Sola ta MEES. a =‏ 


52. Salt and garlic on saucer 
Donor: Minerva Inguito 


Baylao, Mambajao, Camiguin Island 
Date Received: June 1966 


Among the folk ashes are believed to be an antidote 
half-body of 


The folk believe that salt is an antidote against engkantos or fairiej. W someone 
shouts “asin” itis believed that the fairies would be repelled, Fairies do not use salt 
in their food. It is said that if one is abducted by engkantos and is offered food, 
he/she must ask for salt. The fairies would then return him. 

Garlic is also a protection against witches. Garlic is placed on the windows and 
doors or is carried by a traveller so that the witch will not come near. 


53. Vampire 
A vampire is a mythological creature who thrives on human blood. In Tagalog 
the vampire is known as Mandurugo (blood-sucker). A vampire may appear as a 
pretty maiden by day but becomes a monstrous bird at night who flies out to feast 
on human blood. The vampire would sit on the roof and let down its long 
trends, tubular tongue with which it would prick the Jugular vela of the victim, 
The vampire loses its supernatural power at daybreak 


— x 


Family 
17th Street Nazareth Subdivision 
‘Cagayan de Oro City 
Date Received: June 20, 1968 
‘Age: 28 years old 


placed under the house or the stairs during the 
wake of a dead person. To determine if there is a witch among the visitors during a 
vigil of a dead person, one should secretly place a needle stuck to a pestle under the. 
house where the wake is held. The witch would then feel uneasy until all the visitors 
have gone home, The witch would not leave the house because of the pestle and 
needle under the house oF stairs. 


(Maranao Belief) 





swine. Its said that they assume the shape of whatever animal they frst meet. The 
‚common form is a hog or swine, hence, “wereswine" 


56. Sigbin 

The sigbin looks like a dog with yery long ears. Is hind lags are longer than the 
front a mS Ан НЫ Ым ыы 
front. tts breath is it is dangerous to stand behind it. 


A sigbin has to be fed with white chicken blood every full moon otherwise it 
will turn against its owner. The owner of a sighin can travel anywhere dy riding on 
А 


57. Ghouls 

Philippine ghouls are creatures that feed on human corpses. They 
кейе ипие ЫН yawa علسان تبه پرامصه دوموا راد کله کسه په‎ 
inhabit lonely places near graveyards. They sometimes steal corpses and substitute 
them with banana stalks. 


S8. Gravestone 
Donor: Fr. Robert Suchan, $.J., and the Jesuit 
Community. Xavier University 


Cagayan de Oro City 
Date Received: June 16, 1986 
Filipino Beliefs about the Dead 


It is the belief of the folk that the dead influence the living. This is but part of 
‘our persistent animistic heritage. When an inexplicable illness occurs among the 
children of the family, an illness that modern medicine seem unable to cure, very 
‚often it is the dead who are blamed. It is said then, that they are reminding the 
living to offer prayers or Masses for them. Reverence for the dead ts prevalent 
among Filipinos, During All Saints’ Day and Atl Souls’ Day, the people flock to the 
‘and repainting the graves and tombstones af departed loved 

ones. 


In the evening when some special foodstuffs are prepared, a vacant place 
at table is often left for the “Visiting dead” or some of the food is set aside. 
Very often also, the dead are asked to intercede for the success of some ven- 
ture. Filipinos seem to believe that the dead do look after their living relatives, 
‘helping them and guiding them, The folk also believe that the dead do not 
immediately go to the land of the dead, They hover around their family, 
making their presence felt especially during the forty days after death, It 
wd that hey en vit hr ames on the 2n han Эй ay ae 


59. Witches 
Witches are described as wizened and deformed human beings, usually fe- 


with the devil or vi spiris. They ually ie in lated paces far from other 


“ti 








Date Received: November 1967 

The Cast Iron Cross was originally on top of the parish church in Tagama-an. t 
felt during one of the typhoons which periodically visit Surigao. It was 75 years old 
when it was received by the Museum in 1967, 
6$. Campana 

Church Bell 
Donor: Fr. Edward Van Groenendael, S.J, 
Sumilao. Bukidnon 
Date Received: Jan. 15, 1986 


In traditional communities, the shaman is a very important religious 


function- 
ary. A shaman is someone who is a master of trance or ecstasy, He is capable of 








by divination. Sometimes the two methods are combined. In both methods the folk 
‘medical practitioner interviews the patient and his close relatives to find out the 
оаа ото лое а а лана а 
illness is a “natural” or a 


pain the patient feels, and watching his behavior during the illness. 
T spa молока лал i 
medical practitioner may resort to divinatory art to discover the cause of 


The medical practitioner may employ the egg divination method. The practi- 
toner would let an egg stand on a plate. If the egg stands, the sickness is caused by 
spirits of dead ancestors who want the living to pray for them. 

Another method is used to detect osik. a form of sorcery wherein the sorcerer 
(osikan) causes sickness by forcing foreign abjects inside the victim's body. A fresh 
egg i wrapped in a piece of black cloth and the pouch is gently rubbed oF passed. 
over the afflicted area while the medical practitioner murmurs some orasyon 
(magical prayers). The pouch is then opened and the egg cracked. 1f foreign objects 
are found inside, the illness was caused by an osikan. Twenty-one petioles of 
badiang (Alocasia macrorrhiza (Linn.) Scho.) boiled in coconut oil may be 
wrapped in the piece of black cloth instead of the fresh egg. 

Still another method is the use of mwas which is melted in a porcelain dish. 
Tie sipe of tbe rexida determines the cause of ilasa ofthe й аети by 

folk medical 


practitioner. 

bier cap eg pio er EA 
‘candle. A candle is lighted and a pan of water is prepared, While mumbling prayers 
the diviner tilts the lighted end of the candle towards the pan of water. Melted wax 
drops into the water. Whatever shape the wax droppings assume is inter- 
preted to be the cause of the illness. 

Still another way is to let the smoke from a lighted candle darken a porcelain 
E an ur ару و‎ а зи 

the illness, 


W. Tawas 
Alum 


71. Stone Dropped Inside a Bottle of Water for Diagnosis 

Some folk medicine men use a small stone (murya) to diagnose patients. The 
stone is dropped into a bottle filled with water. The folk medical practitioner then. 
interprots the bubbles that cling to the stone to ascertain the cause of the illness. 
Among the folk there is a prevalent belief in power possessed by or inherent in 
certain stones, gems, metals or objects. The folk have many names for these 
powerful objects: mutya, anting-anting, kalaki, etc. These objects have many 
sources. Some stones or hard objects found inside animals such a snakes. fishes. 
elc... ot inside certain trees or plants are believed to possess power ог mana. 

Even the lightning is believed to be a source of certain powerful amulets. The 
amuletsitalismans are used in different ways. either to harm human beings or to. 
prevent harm. Some are believed to endow the possessor with certain abilities or 
desirable qualities. Still others are believed to cause good luck. 


— 





Kalagayan, Bukidnon 
Date Received: June 16, 1986 


Some folk medical practitioners use the underside portion of these enamel 
plates for divinatory purposes in folk medicine. They allow the smoke of a candle 
to darken the plate's bottom surface. By examining the shape of the soot on the 
underside of the plate, the Рая — M cone vod know the cause of the. 
illness or the disturbance in. ‘The shapes discerned may tho cause 
Monten Wien caine EAR awasi, who was 
offended by the sick. Animals like pigs. dogs. goats, cte., some old member of the 
community or their very own parents or relatives can be seen as the cause of the 
illness among children. 


Folk Medicine 


Philippine folk medical practices may be classified into three according to their 
ووو ووی دوسا‎ o Die | preventive, and curative. Diagnostic folk. 
medicine involves those medical practices wherein the practitioner seeks to dis. 
cover the cause which can either be “natural” or “supernatural”, The process (of 

diagnosis) often involves divinations. The course of the curing process is highly 
ро هس مه ده‎ of چم سوه موو مووا سوه مد‎ 
toner Preventive folk medicine comprises those folk medical practices intented to 
prevent illnesses. Many of these practices are tuboos and advices especially those 
involving food, bathing, sleeping, pregnancy, menstruation, ete, Included are 
Practices that involve attitudes and actions towards nature spirits or engkanıos and. 
witches, Curative folk medicine involves those practices that are used to cure 
illaessess, The method depends upon the diagnosis of the illness, whether it is 
naturally caused, an бу чї, په‎ and атау; The method of cure also 
depends upon tha kind of practitioner who 
مش هوهس‎ 
They are the diviner, the shaman/medicine man and the herbalist. The diviner's 
function is to diagnose the illness and its cause. He then recommends the medical 
practitioner to be consulted. If the illness is not caused by spirits then he may 
suggest a herbalist. At times the diviner is also a herbalist (Herbolario); as the name 
suggests he uses leaves, roots, seeds, flowers, etc., of medical herbs often mixed 
with coconut oil, to effect a cure. The method is in the form of a mussage (haplas or 
hilot), A herbalist may also employ medical prayers, religious objects. saliva. and. 
blowing of air or smoke (tayhop). If the illness is caused by spirits or by sorcery, the 
diviner may recommend a shaman for the cure. Very often the diviner is also a 
shaman, The shaman goos ило ance and with his/her spirit helpers effect ar 
attempts a cure, Among the cultural minorities а shamanic curing ritual is often 
accompanied with a sacrifice and festivities involving the entire community. 
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cloth was acguired in 1956 from a "tambalan” or faith healer of 
— Occidental. It is said 10 have been made somewhere else in 
Misamis Occidental. It is reputed to be potent in curing stomach aches or "su-0l” 


talisman belonged to an old man hiving in Mandumol forest, Bukidnon 
— e) ‘Ashe declared: 71 would soak the necklace in. 
water and tet the sick person drink the water”. This necklace contains various 
wooden shapes like pointed diamonds, human figures, tops, padlocks, etc.. and it 
was carved with the inscripton: “Langit Ug Bitoon” (the skies and the stars.) 


75. 





picture of the way of life of the society they are studying. 
‘They could learn much about the food habits and culinary practices of its . 
their dress and ornaments, their tools and implements, and even their beliefs and 


KE 





customs could be deduced. But above all. by using the Chinese ceramics found 
among the funerary offerings, a rough estimate could be made of the age of the 
burial site and hence of the society that used the site. 

Ersoy religous or social gathering in traditional Fino communis abeays 


folks and the Subanon of Zamboanga these jars are often heirlooms of several 
generations. 

During the curing ntuals and sacrifices of shamans, ceramics were also em- 
ployed. Aside from their obvious use as containers of the offerings — wine, betel 
nut quid, blood and entrails of sacrificiat animals — they were also sometimes used. 
as impromptu musical instruments to produce rhythmic sounds to induce trance. 
Among contemporary folk medical practitioners ceramics ate used during divina- 
tion rituals. To discover the cause of an illness. smoke from a candle is allowed to. 
darken the saucer or plate. The shape of the soot on the ceramic would indicate. 
cause of the illness. 

Coming to contemporary times, ceramics still play a considerable role in the 
lives of the people — in industry and commerce. in the household. in the laborato- 
ies. ln the foreseeable future ceramics would continue to play such an important 
role. 


82. Наше 
Bow! 
Donor: Mr. Antonio Magaña 
Davao del Norte 
Date Received: December, 1971 


The hole in the middle of the bowl was probably caused by constant grinding 
of salt or some mixture of folk medicine. It may be that the hole was created 
purposely by striking it with something for some reasons unknown to us at the 
present time. 


83. Tibod 
Annamese Jarlet (14th century) 
Donor: Fr. Francis Madigan. 
RIMCU-Xavier University 
Date Received: Nov. 15. 1966 


— aeta al edo pe Misamis Occidental 
and placed with the corpse as burial offer 


54. Janet 
Bought in Dangakayon, between Claveria and Gingoog City 
Date Received: Jan. 17. 1983 








dull hack curves into the cutting edge. Often lace-like details and sometimes a little 
horn are found on the sharp curve. The handle of the kampilan is rather large with 
a characteristic open V at its extremity. The open V represents a naga or à 
crocodile head with open jaws. A circle is invariably found behind the open V 
where the eye of the naga (crocodile) would be, 


The barong is the favorite weapon of Sulu just as the kampilan is of Mindanao. 
The barong has a tingle cutting edge like the kampilan albouph the former is 
barong resemblos a symmetrical leaf. The blunt tack is 

'. The curve 

int and is also 


Although weapon 
Samal also use it and call it badi The characteristic shape of the Sulu barong handle 
is similar ro the head of the cockatoo, a kind of parrot with a high crest or crown of 
the cockatoo, while there is also a downward movement, representing the head and 
the hook-like bill. The wood used is usually the fine-grained hard wood called 


“The shades of the wood range from golden brown to wine red, Other materials 
for handles are ivory, silver and horn. 


98. Agong 
Brass gongs 


99. Kris 
(Kris Seko) Wavy-bladed kris of the Tausug 
Date Received: 1968 


Kris 
(Kalis Tulid) Straight-bladed kirs of Tausug; called sundang by the 


101. Krissundang 
Date : 





The Kris comes in two basic shapes — the ‘the straight. The wavy 
ње comin ipe and called Kal sho la Sula. Tae ursi kia aio شا‎ 


spearhead of the Manobo spear is a long, slender, pointed 
the shoulder (wides part of he spearhead which is about to 7 centimeter, vile) 
the blade 


also slant inward at 45° to form the neck. The neck of the spearhead is a solid 
cylindrical piece. about 3 centimeters long. often ornamented with embossed work, 
and ends in a rod or in a conical socket about 7 centimeters long. If the spearhead 
ends in a socket, the shaft is inserted into the socket and attached with some 
resinous substance. 

Mf the spearhead ends in a rod. it is inserted into the hollow shaft (made of 
bamboo). The end of the shaft is reinforced with a brass ferrule or with coils of 
abaca fibers (treated with reun) to prevent splitting. The shaft of the spear n very 
often made of palma brave (Livistona rotundefolia) (Lam. Mart.) or bamboo, 
depending on the type of spearhead. 


103. Nolong or Tabas 
The tabas is a heavy curved sword. lts blade is broad at the distal end and has 


used by Christian farmers of Mindanao to cut talahib and cogon and aho to chear 
the underbrush in kaingin or slash and burn agriculture. It is well suited for such a 
function, 


During the struggie Cagay-anons 
it ha социо ја — 
cemetery. They spied a lone American guard whom they overcame and killed. 
коман жасымыз жане еды they raised a shoot 











pac of friendship and unity. And if ever one of us should prove false, may 
Заби th same fate that the balapan mom sudors, With this ae Cot the Bala nto 
two. The cut vine was then thrown into the hole and the blood of carabaos was. 
poured over them. And they covered the hole with soil. The meat of the carabaos 
eh e ВО ЕИ, reds of people 


Section Eight 
Christianity and its Contribution 


From our inaugural exhibits in the Museo de Oro it is quite clear that the 
response of the Filipino to the sacred whether in the world around him, or in his. 
personal and collective life. was environed in fear. even servile fear. Nor need the 

for this. For even the ancient Hebrews im the response to 
Yahweh were known to experience horrifying fear 

Here the advent of Christianity made the difference. For Christianity is a 

religion based upon God's unconditioned unmenited love for man: did 


rises above servile of God. and approaches his maker as a “Pather” who Joves his 
children and the world he has made for them. 

But because of the weakness and frailty of the human vessels that brought the. 
wine of God's love to those shores as well as that of the human vessels into which 
that wine was poured. there is yet to be detected in our Philippine culture 
remnants of the original fear. This is readily seen in our religious beliefs and 


Нонени, И lo be sitas tarta Filio lado to لوو مخ‎ 


respect for elders especially of one’s parents. regard for the human person, 
Em 





acceptance of the dignity of women, close family ties, democratic attitude or rulers 
who always consulted their council of elders before undertaking a community 
project; sensitiveness to the manifestations of the holy and respect for the spirits 
and the supreme beings. 

Oat of eos und pen ea certain coloring has been година by 
our native dances and music, our church architecture, with its retablos and arches, 
our 


of the blessed sacrament; as well as the paintings found in the naves of our churches 
and on the walls of conventos. Our paxyons or pabasa, the cenaculo, the zarzuela, 
the duplo, the dramatic and poetic output of our native artists in onc way or 
another were inspired by an inculturated Christianity which prides itself at once of 
being Catholic and Filipino. 

But there were innovations and deviations even within the religious and. 
ecclesiastical spheres. We can mention the various magical prayers for cryptic 
and occult purposes used as talisman and amulet. They are a mishmash of. 
dialect with Latin and Spanish words and phrases, badly heard from the lips 
of priests as mass or prayer, and inaccurately transcribed from memory to 
— — 

We may even postulate that the very Judaeo-Christian religious history, 
BE en nl ре سو دول‎ — 
conflict of Jesus with the civil and church authorities of his time — all this may be 
partially responsible for the tise of so many nativistic millenarian movements in our 


Eeleo even the NPA of Buscayno are all cut from the same fabric. Of course the 
NPA bas been thoroughly secularized because it is founded on atheistic material: 
ism, 


Despite the aberrations and deviations and distortions, the inculturated Gos- 
pel in the Philippines has produced real outstanding patriots who loved God and 
tender devotion and utter selflessness such as Hermano Pale, Jose 
„ Marcelo del Pilar, Maximo Soliven, Jose Abad Santos, 
lately, Ninoy Aquino and Evelio Javier. 
‘They were staunch Filipinos who did not fear to acknowledge their debt of 
— — 

Thee are Christianity's priceless contribution to our national identity. We are 

a people who are instructed not only scientifically and mythologically but 





BELL 
Donor: Fr. Brennan, 55.С. 
Parish Priest 


Mahinog. Camiguin Province 
‘Age: ca, 117 years old 
Date Received: June 6, 1969 


. Remelettes 
Candleholders 
ee erai cn apr 
Molugan, Misamis Oriental 
Date Received: August 1969 — - 
. Altar Decoration 
E O EES 


e 
Dus Ratchet: Nov 
117. Altar Cards 





This was part of church columns from Spain. Bombed by liberating U.S. 
planes 1966, Th wes srw 19 meters away. Retrieved when a bulkkuwr un 
into it. 


Donor: Fr. Prank Baragray, 5.5.C. 
Sagay, Camiguin Province 
Date Received: June 27, 1967 
. 


Cibrium. 
Donor: Fr. rank Baragray, S.S.C. 
Province. 


Sagay, Camiguin 

Date Received: June 27, 1967 

—— Hayes. S. 
ТА James Hayes, S.J, 
Cagayan de Oro City 

Date Received: August 18, 1967 

y mtia 
Sagay. Camiguin Province 
Date Received: June 24, 1967 


. Glass Basin 
Donor: Minerva Inguito 2 
Baylao, Mambajao. Camiguin Province 
Date Received: June 1966 
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وج مې وي 


Folk Cults (Tadtad And Ilaga Cults) 


وج a cortado mi табан рем сола‏ به ونو ولا سه دنه 
Ti eye peti us poer‏ اوه يا beliefs and practices conceming the‏ 
at variance with the mainstream beliefs of the society yet sharing certain common‏ 
‘and practices arc confined and.‏ 
restricted to bonafide members of the group.‏ 

Са ks usy‏ سو لم سه و 

were invulnerable to bladed weapons and/or firearms. The members obtained this, 
je feinem we bey мей олы елдей най көй рді eed when they Follow 
the prescribed practices of their cults. 

sip Sekt ak و وره‎ pad Be to them 


hermits (hermitanyo) په پټ‎ ss the 
paatos — q h 


“The magical oils were of two kinds. One type was “material” whe the other 

was "spiritual". The "material" oil was made of oil and herbs. It was usually yellow 

SS Mt err. The curia? ci vs composed o oi. perfume ad ati 
— — 

apa ch yes ee empty gare ‘There 

red colored and one undershirt or jacket. The kerehiels 


like an. 
ied e مه‎ gebe eh ero ori ero مر‎ 
users supernatural powers ‘become invulnerable. Aside from the above 
wesc Coie he Лен (Бі Tam tao ومون تنس مدد د‎ vote 
in order to maintain or increase the effectiveness of the magical oil. 








‘The Filipino is a creature of hope. Even under trying circumstances he always 
clings to hope that somehow his difficulty will pass, that better times are coming. 
Life fot him is like 2 wheel, sometimes one is up. sometimes down and that 
tomorrow will always come brighter and better. This tendency of the Filipino to 
hope for a miracle, to wait even for the improbable is often based on his religious 
beliefs. For the Filipino, religion forms the bulwark, the foundation. upon which 


tests, 

The Christian Filipino anchors his hope for the future on the Bible and on the 
promise of Christ's continued paternal concern until the end of time, Likewise the 
Christian looks forward to the Second Coming and the Last Judgment. The Muslim 
100, like his Christian brother believes in the Resurrection and the Last Judgment. 
Yet how about our brothers who do not follow the Great Traditions of Christianity 
and Islam? What is the basis of their hope for the future? 

For many of them, the past forms the basis of their hope for the future. Their 
rich mythic and epic traditions hold the blueprints for their future actions, Imita- 
ion of the past is for them the best road to the future, 

Very often however there is conflict between the old and the new. Western 
influences collide with tradition. And the conflict is often painful 10 watch. The 
"tribal" Filipino knows that if he changes, it could mean the loss of his cultural 
identity aad to condemn his culture to a slow death. If he fails to adapt he may 
become vulnerable to the greed and exploitation of his more “civilized” country- 
men. How should be resolve this dilemma? Perhaps the best way is to follow a 
middle way, adapt and conserve. Learn the new ideas and use these new ideas to 
help conserve those things of the culture worth preserving. 

However. putting aside the dilemma faced by our “tribal” brothers, some of 
their beliefs show striking parallels with the Christian beliefs on the “Second 
Coming”. The Mandaya for example have a belief that in the olden times there was 
a deified human being named Bal-lak who used to baron, (to bring up to heaven) 
his favorites. This was stopped only due to the jealousy of the other gods. 

The Manobo of Agusan on the other hand. believe that many of theit diwata 
Or umli were former human beings who became umi (gods). The Manobo however 
could not explain this. These gods are very much concerned with the affairs of men. 
Sometimes they would draw up a bouse with a golden limba (chain) into heaven. 

There are two Mindanao tribes however who show very clearly this belief in 
the "Second Coming”. These tribes are the Subanon of Zamboanga and the 
Manobo of North Cotabato. The Bukidnon also have similar beliefs with the 
Manobo of Cotabato concerning their folk hero Agyu. 


144. Manobo Hope for the Future and the Sarimbar 

It is related in the Manobo epic of the Ulahingan that the Manobo were 
brought to heaven, after many tribulations, by a heavenly "boat" called the 
sarimbar. Led by their folk hero Agyu and his brothers, the Manobo went up to 
heaven on the sarimbar which was pulled up by the diwatas (gods) 1o Udtuwan, the 
zenith of the sky. Later the same craft took the Manobo to Nelendangan. ә 
paradise, where Agyu and his clan now live as deities. Not all Manobo however 
were taken 10 Nelendangan. Many were left behind on earth. 

It is the hope of many Manobo who still believe in these epic traditions, that 
someday, the sarimbar will come again to take them to paradise. The chanting of 
the epic Ulahingan serves to remind the people that the sarimbar may come again, 





milk e of the Subanon. -buklog platform 
2 in one epics (Sandayo) that the 

‘brought the participants of the buklog dance the heroes and heroines of the epic to 
the ninth heaven where they now live (according to Subanon beliefs) as deities. The 


Subanon, It is believed that to show disrespect to the gods during the ritual would 
cause the lithification of all things, people. animals, plants. houses. ctc _ around the 
immediate vicinity of the ritual platform. Everything will tum into stone. 


On your way to the Second Floor, on top of the first landing is Nonoy 
Estartes’ mural painting on the Miracle of the Birhen sa Kota. 


The Legend of the Birhen sa Kota 


During the Spanish times, the Moros used to come to Carmen and carry 
‘off many people into slavery. The people of Cagayan in order to defend the 
town built an enclosure along the riverbank of the eastern side of the river, 
beneath the church and the convento. Here the people used to hide when the 
Moros went on a rampage. They had 2 statue of the Virgin of the Holy 
Rosary which was venerated by the people and to her the people prayed in 
times of danger. 

One day the Moros arrived and to all appearances wanted to cross over. 
to Cagayan. They were seen approaching in their bancas when suddenly they 
were also seen to retreat. It was rumored that the Moros saw a vision of a 
woman atop the Kota or the enclosure who ordered them to desist from 
assault and whose mien was fearsome and commanded their respect. This 
happened while the people inside the walls were praying for her intercession 
‘Thus the statue came to be known Ang Birhen sa Kota, "Our Lady of the 
Walls". 

In other ways, this Statue was also miraculous. When someone was sick 
‘the folk used to place the statue on top of the head of the patient. Miracu- 
Jous cures were reported to have followed. And, finally, when the Cathedral 
was bombed, this Statwe did not suffer the slightest injury. This we have 
aleady stated above. 
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The statue of the Virgin of the Holy Rosary has been venerated in 
Cagayan de Oro from very early times, Since the American regime, it used 
to be found on the right wing of the Cathedral where theere was an altar on 
‘the wall parallel to the river. This part of the church used to be called by the 
folk "Sabadohan". During the Second World War when the Cathedral was 
destroyed by bombing, the statue was about the only thing that escaped 
being reduced to powder. It remained unhurt even though everything else 
beside it was destroyed. It was brought for safe-keeping by the Rev. Arch- 
bishop to the Seminary of St. Joseph of Mindanao, where it stayed until it 
was transferred to the Museum at Xavier last August, 1967. The following 
is a short history of it. 


For other current exhibits, 
please proceed to second floor 
Exhibit Rooms 2 & 3. 
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